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CHAPTER I 
SARANA 
(Proton of Faith) 

In popular usage the word samna means a shelter a place where 





ceptance of the position of a disciple or follower in relation to the 
lrud The fourth inode consists in the ,ct of saluting honouring 

and glorifj mg the Triad Tn following the fourth mode the da otce 

must believe that the object of worship is the highest of its kind 
(aggadakhhtne\ya) 8 


Buddha, the first member of the Triad nit ( is the Enlightened 
or Awakened One According to the Upanisads Buddha in the sense 
of the Awakened occurs as a predicate of Soul Suprahuddha is 










will to hurt no lrvm< creature (vide the Path of Light, Wisdom pt 
the East Scries p 98) 

As for ex-unples oi dana -puramita we may refer to the following 
in the Canyapitaka — AktUtoariyatn ( Ikitti Jut aka Jut aha \ol 
IVi, Sankh&canyam (Sankhapula J at aka Jdtaka \nl \ ), Kuril 
dhammacanyam {Kurudhamm 1 JdtakaJataka \ ol II) Mahawda*- 



Stlaoanagatartyam (biluoanaga Jataka Jataka, Vol I) Bhun - 
dattacanyam (Bhundatta Jataka, Jataka Vol II) Camptyyanaga- 
canyam (Campeyyu Jataka Jataka Vol IV) CulabodJticanyam 
{Cullabodht Jataka Jataka Vol IV) UaJumsaiajacanyam {Mahtsa 
Jataka Jataka Vo> II) Runtrajacanyant (Runt Jataka Jataka , 
Vol IV) Vutangacan\am \ Malanga Jdjalu i Jataka \ol IV) 
Dhammddham made oaputtawi i\am (Dhamma Jataka Jataka Vol 
I\) Ja\addisacan\am (Jayuddna Jataka Jataka Vol V), and 
Sankhapalacai i\am (baukhapala Jataka Jataka \ol V) 

The examples of Ntkkhamma pammtd c in, be found in the 
Yudhartiavacanyum (I HMfljuya Jataka Jutaktl, \ ol IV) ^oma- 
nassacamaii (Somanasia Jataka Jataka Vol IV) Uoghacanvam 
(Ayoghata Jataka Jataka \ol I\) Bhtsacanyam (Bhtsa Jataka, 
Jataka \ol IV) Sonapandttacanya , (Srmananda Jataka, Jataka, 
Vol \) In the Larndpitaka onl> owe of adhitthana para- 

mttd is tractable m the Ttmiyaianya * which correspond!* to the 
Temiya Jataka (Jataka V I) which is also known u> the Mftgapakkha 
Jataka found in the Jataka Vol II \s tor examples of sacca para - 
tmtd we ma\ ate the following — 

Kapu a] ac any am (hapi Jataka Jataka Vol II) Saccasaohaya- 
panditacanyam ( Saccankoa Jataka Jataka Vol I) \ attapotaka- 


Jdtaka, Jataka, Vol I) Kanhi.idipdvav.ac any am (Kunhadipiiyana 
Jataka Jataka Vol IV) and ''utasomaiamam (Makasuta&oma 
Jataka , Jataka Vol V) Vahalomahamsaianyam of the Canyapi- 






CH APTE] 


JATI 

(Caste) 



bv the Buddhists from thi;ee different points of \iew — (i) biolo- 
gical (2) occupational and (j) eultoral (1) As a biological term Jatt 
con\e\s the same meaning as mkdva or genus The mam criterion 

sexual union for the^purpose of procreation i£ not possible between 















place The bpiinishuds <sp« ak of 











be proved by 1 

a Brahmin a noble a middle cla'-s man or a peasant is a burglar 
thief or house breaker, he is equally punished by the ruler of the 
realm irrespective oi the caste of the accused It is also apparent 
from the fact that he whether Brahmin \cssa orSudda who cuts 
off his hair and beard, and dons the yellow iobes and goes from 














C H A PTE] 


ARI YAS A.CCAS 

(Four Noble Truths) 







with the senses and their respective objects Where the senses 
external and internal do not come into relation with their objects 
craving finds no outlet tor self-expression Nirottha is therefore 
that state of the self in which consciousnesa transcends the sphere 
of senses and their objects 

If the cessation of sutft ring is a truth beyond dispute further 
question arhes what is the Path leading to the cessation of buffer- 


right view, right resolv c, right speech right action right In elihood 
right effort right mindfulness anil right concentration The right 
view is defined as knowledge m respect of the tour items ot truth 
The right resolve is a resolve to renounce to get>rid of hatred and 
harming The right speech consists in abstinence from lying slinder- 



























or doctrine (ladilhi ) ol a certain 










CHAPTER VI 


PATICC A-SAMUPPADA 

{Dependent On gt nation) 

Paticun>am u ppada is claimed to be the fundamental concept of 
Buddhism as a system ol thought The term has been variously 
mterpreted both by the Buddhist scholiasts themsehes and modem 
scholars without sufficiently bringing out its philosophical import 
and implications They have sought to explain iteither as % doctrine 


















the one hand and the doctrine of chance on the other, takes* up a 
position which is not acceptable to the Buddhists Parti} determined 
ind partly not determined {m\aiumyaia) or partly due to external 
causes and partly due to oneself is taken to be the declared position 
of Jainism which has been severely criticised m the Dnadahanttta* 


* P 4S3 P ^ 3 




;hiis doctrine \ still ldter exposition is found i 
Buddhaghosa 2 The doctrine is emph iticall\ f 
Uakammambhanga suit a 2 m the following wore 




Apa>apanya\aoedantva 1 c 
tunc to time * «md {4) 4 / 









it provides tor the highest hind of sol u e and ulti- 
idb all need of effort Die teaching of the iggapa- 
ves the truth of this lhere it is said \s many 
ihihhhus have (so far) been formulated the Noble 




and passion and which is (at the sime time) readily responded to 

According to the consensus of opinion the Brahmany’al definition 
of dharma is f 

Vmdtkak pratipddvo rthah dhannah 











khus I*, the king nf the king said the Blessed On* Here OJIhiUhus 
it is depending on dJtarmu (the law of truth and righteousness) 
honouring, respecting and revering it, doing homage to it, hallow mg 
it being himself the standaid-beirer ot dhartna the living symbol 
of dhanna and acknowledging sovereigns of dharma that the kmg, 
overlord the virtuous and nglitful monarch provides the right 
watch and rightful prot< c turn for his own peoplt for the army , for 
the nobles lor vassals fur Brahmins and householders for town 
and Lountrv -dwellers for tl e rdiguuv and fof beasts and birds 
It is characteristically observed by the translator of the C ibka- 








maitJutata* The tLim ptatlt\asamul pacta is employed evidently in 
this very senbe m the opening verse of Nigarjuna s Madhvamika- 

Dr E J Thomas observes Nagarjuna begins by discussing the 
nature of causation as expressed in the theory oi dependent origi- 
nation (pratitvascmutpada) ot the causal formula Dependent origi- 
nation is said to bf i haroctensed by being (i) without cessation \z) 
without origination (3) without cutting oil (4) not etemil (5) not 
one (6) not differentiated (7) without coming, (8) without going 
Its interpretation as a senes ot causes and effects is entuely re- 

With Dr Birua ' Nagorjimas praSUyc&atnutpada is the element 








is the good old rule 

Thirdly, in Asoka s M R E (Siddapur) Ei>a porund pahiti dighd- 

Such is the most ancient nature that which is of long standing 
thus indeed (in conformity with that) this should be done ’ 

H esa pi amUiailsu \athayaham paoatitcn lye \aw>d porand pakiti, 
yathdrahamjyatha i\am atokam *i\a (Yerragudi) 

The same should also be propounded as far as possible to the 
resident pupils according to the good old rule so that this (noble 
tradition) will remam unimpaired 1 
And fourthly in the Bhaga 'adgltd XTV \ 27 
Sa^oatasya t a dhatmasya sukhasyaihantikawa ca ’ 

Ihe Pali expression corresponding to \soha s par ana pakiti is 
par dm y d-pakati The pakati or pakiti (Sk prakrti ) is no other than 
another term lor dhatnia The Sona-N undo- ] dtaka (Fausboll No 
532) which embodies a teaching almost littrellj similar to that in 








experience 1 It is something which is proved and therefore ap- 
proved bj the wise and each right minded individual is normally 
expected to respond to it There is no sphere or existence of activ it > 
without dhatma Birth ( jalidhammo ) decaj [jaia-dhammo), and the 
rest are phenomena that normally occur m the natural order and 
there are persons or beings who are subject to them Eating sleeping 
procreating etc are phenomena that normally occur in the order 
of life There are kulordhanna piatidhatma mittadhatma r a] ad- 
karma stndharma putusadharnia, and the rest each being normal 




74 

of study, or a system of conduct, or a s\»tem ot mind, or a svstem 
of thought, or a system of faith and worship It is not only the 
system as a whole but each part of it goes by the name of dharma 
For instance Buddhism as a system ol religious thought is tailed 
dharma or sad&harma and evh nf the thirty seven mam points or 
terms belonging to that svstem is also called i dharma [aattatHH- 
sa bndhipakkhika dkamma) 

The Dhammasangani which is a Buddhist manual of psychology 1 
ethics gives an exposition of dkammai classified as moral (kitsula\ 
immoral {akitstUa) and aoyakata (indeterminate) These dhaynmas 




An attempt lias recently been made to prove that tne term 
dharma is so devised as to comprehend real realised rnd reality 
actual, actualised and actuality, phenomenon phenomenil and 
pkenomenalitv matter material and materially mind, mental and 
mentality , cause caused and causality law legal and legality 
thought, thinking and thwkabUUy and the like, m short the entire 
universe of reality and appearance truth rnd opinion thought and 
expression principle ind action in and through which all things 
and all individuals maj realise their being feel their existence rise 
into recognition, move into action or proceed to perfection That is 
to say, dharnta is not onl> that which was is or shall be in itself 


in its inherent right or in its 
which comes to happen or ; 
01 intrinsic merit or value 


or characteristic form but that 
on account bf its inherent force 


fsv lew? 




heavenly joy) 
pounded by tl 





tadacid cja pamt Malta) abbk 
prcceclentcd {abkntapubwlta) on 
no obsttde in its w-u {ananfai 



lift anti a tkitan ti), anuttara (unsurpassed) because there is nothing 
be} ond it (n atthi ttassa uttaran U I asama (unequalled | because there 
is nothing equal to it {samara sadnasw ahhateru) appahsama 
(m itchless) because there is no counterpart ot it [patibhdgabhaoena), 
sttiha (summum hnmim uttamatthava) jettha (supreme) because it 
is the best thing for pruse {pdsan satamatta) hna (habitat) because 
it is the abo&e where persons afflicted b\ wordl\ sufferings cen lie 
down (samsaraditk Uiatth ihna litabbato) tana (protection) because it 
protects fiom worldly sufferings (tain rakkhanato) aratta (hitchlcss) 

because ot the absence of any spot {angandbhactna) akamu (inno- 
cent {mddvsaldya) ntnala (ununpure) because all unpunties due to 
pa^ion and the rest are gqt rid ol (ragddimmlapagamtha) dipa 
(island) because it is not subiect to innundition on iccount uf the 
four kinds ot flood of sin (t atuhi ogluki ana]}hottha}ani\atu\ snkka 
(ease) because of the complete subsidence of the unease ot satntdra 
{samsat aou pawtnasitkhata\ a) appamana (unmeasured liymcisu- 
rablc) bteausc ther$ is nothing else to me t^ure its worth I pamanar 
haiadhammdbhdtatit pumanatt t , afutun ttassa na sal ha ti) patMthu 
(support) beciusc it is the stmd to present sinking into dangerous 
waters of sa nsdra (san sdtasatnuddc anosTdanatthanatava) akincana 
(having nothing bv wiy of attachment and possession), tdgddikiti- 
Lanubhavtna pangguhdbhdoina ca) 

The list oi synonyms ot nir >dna in the AbhtdJuJtiappadJpiM which 
is substantially the same is thit in the A etti contains such new 

mukha imnkhya supreme) arupa (mcorpoieal) amittta ( amnia 
formless unformed) sat ana (ultimate refuge) akkhata (imperish- 
able) ab\upa})ha (hitchless) andlaya (without any sta\ fordesirt) 
matt it (end of the course of samsata) he 'ala (katutiva a thing m 
ltsclt oneness independence) apa^a^a (a pa oat ga abandonment uf 
the things of the world) viraga (oaitugyu det u hment) auutapada 
(immutable state) multi (hberalion) usuddhi (punt}) imutti 
(emancipation) asankhatadhatu (element ot tffe absolute) sudd hi 
(holiness) mbbuft {tutotit blessedness) 

The multiplication of these so-c tiled synonyms of tun ana and the 
philological explanation of them which is, more or less fancied and 
fantastic, are of little help in appreciating the Buddhist conception 





tai king the problem of nirvana would be to consider it from the 
different points, of Mew Our approaches to the subject should not 
only be lngii.il and mystical, 1 but also historical eschatological 
poetical or popular psychijethical 

Htstmtcal Ispect — The wide popularity of tunana as a distinct 
term of Indian religious thought is undoubtedly due to the greatest 
importance attai hod to it m early Buddhism by the Bnddh 1 his 
immediate disciples and his later followers It is somewhat astonish- 
ing that the term occurs nnwherr in any ot the } edic or Brahma- 
nical texts that may be definitely assigned to pic Buddhistic dates 
\n exception is sovght oi course, to be made in favour of Fanini s 
A'dddhvdvl accounting gratrnnafit ally or etymologically for the 
formation of the word ninaita bx the aphoristic rule Nirounnvate 
(b a 50 j Pimm s date if it is at all earlier cannnt be far removed 
from tbit ol the rms of Buddhism Secondly it is yet to be iscer- 
tamed if this particular aphorism belonged actually to Pamm b own 
organon E\cn if it did belong it is still to be'seen whetlici with 
Pamm the word nituana was an> more than a popular expression 
In popular usage the word nuoina was employed Lither in con- 
nection with a burning fire or in connection with a burning limp 
ind in both cases it meant nothing hut extinction pa^otass tia 
niDbanam f Dlgha II, p 157) like the extinction of a burnmg fire 
or lamp nibbant dkira vathuvam padlpv (Suttampata and KhudUa- 
kupathu Ratuna 'Htta V 14), the wise piss aw i\ just in the same 
way as this burning lamp extinguishes mboiito gtm [Sattanipaia 
Dhaniya-sufta, A 2), the fire has beat extinguished mbbu*o standing 
in omtrist to dhiio zneinmg properly ktpt up purato aggi mbba- 


uyvri me putatu aggi rubbvto ( Majjhima I 4S7), li this fire 





the Jinnhalpi section of the 
uoana to denote the final 
a all kinds of bondage \\ hich 



mothers womb as the) would put it 1 1 
is To bo subject to 'birth is to bo subje 
world of lift is so ordained that there is 






»4 

The authoritative utterance or verbal testimony {afiM a) Ha) of 
all the Early Buddhist Brethren md Sisters is to this effect I have 
lived the holy life done all that 1 was to do and am now free from 
all attachment Completely destroyed is the cause of birth through 
cycles of existence there is no longer the possibility of any re- 








lb a brahmana has realized the truth b> silent concentration then 
he becomes Iree from torm and formlessness happinessand buffering 
Poetical Aspect — Nirvana or Panmroana a in abstract idea 





i ol man s in Ailitv to overcome dc itfi ot which the whole of 
lent creation is mortally afraid To s ly that one cannot possibly 



best of mtunl surroundings A full heart and a serene mind in a 
world of plcnt\ 







ny excogitation) and 1 




ception of the true path 

ftanada&sana-msuddhi Puntj of knowledge and insight 


The main items are reall\ three STluoisuddhi (Puntj of morals), 
Cittaoisuddki < Purity of mind) and Paniiamsuddhi (Puntv of 
knowledgi ) 

JThe rough sketch of the Buddhist system of Punty was developed 
by Buddhadatta in his Abhidhammdvatara and more fully by 
Upatissa in his \ unuttmugga The final development of the system 
took place in Buddhaghosa s l isuddhimagga There is no other 






which is the destrojer of decay and death (pp 211 — 12) 1 The 
world is bound b\ pleasure and b\ leaving desire ^ in ana can be 
attained {Ibid pp 214—215) 

According to the AVnactiia Jalaka (II Cowell p 17) one who 
possesses strong will chprish«s all good tiles to the Refuge and 
follows the path leading to Ntrodnu, is capable of destroying all 
ties b> slow degrees The Mota Jaiaka (Cowell II, p 26) describes 
A* ro&na as the onl> everlasting thing, and says that all other things 







korSutta (p 58) «md the J at a- butt a (p i,*g) of the Jlfa 
together With thtir commentaries b\ Dhammapala helps 1 
tor the tt.nnis both among the householders and the reel 
tnunn. are defined as pei ors who ha\e attenuated thtir 




















